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News from the Chair 1999-2000 " '

Course Offerings

Cyril Byrne returned from Sabbatical leave September
1999 and resumed responsibility as Coordinator of Irish
Studies.

The Chair offered the following slate including a number
of cross-listed courses: IRS201.1 (An Introduction to
Modern Irish); IRS202.2 (Modern lrish Languagel;
IR.S304.0 (An Introduction to Scottish Gaelic); IRS 325.1
(Intermediate Irish 1); IRS326.2 (Intermediate Irish I1y;
IRS379.1 [ANT379.1, GPY379.1] (Irish Material Cul-
ture); IRS400.0 (Irish Studies Seminar); IRS420.1 (Irish
Folklore); IRS441.1 [EGL441.1] (The Irish Short Story);
IRS443.2 [EGL443.2] Irish Poetry; IR3455.2 (Gaelic
Literature in translation 1600-1800); and IRS525.0
[HIS525.0] (Seminar in Irish & Scottish Emigration).

Cyril Byrne's Irish Seminar Course (400.0) involved
internal speakers: Padraig O Siadhail, Donald Wyllie
(SMU Irish Studies/Geography), Margaret Harry (SMU
English), Gillian Thomas (SMU English), Guy Chauvin
(SMU Political Science), Joe Murphy (SMU Irish Stud-
ies), Peter Murphy (Historian/Genealogist): and external
guest lecturers: Aisling Porter (Irish Dancer with Scoil
Rince na Mara), Jon Goodman (Irish Piper), Roger
Crowther (formerly SMU Department of English), James
Candow (Parks Canada), Willeen Keough (Ph.D. Candi-
date in History at Memorizl University, Newfoundland),
RonBeed (Independant Researcher), John Shaw {School
of Scottish Studies, University of Edinburgh), and Jim
Watson {Cape Breton Scottish Gaelic Teachar),

Students

Two students graduated at Spring 2000 Convocation
with majors in Irish Studies: Tara Broderick Martin,
Stephenville, Newfoundland and Adam Lawrence, Saint
John, New Brunswick.
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Scholarships
The Charitable Irish Society. of Halifax. - Larmy-{5ymeh™
IMemorial Scholarships were presenteditt fwe Ij@ﬁéﬁldv
ies majors, Adam Lawrence and Paul Mansolr.

Publications and Lectures

Qver the last year, Padraig O Siadhail published the
following articles: "Cipla focal Fraincise i gCeanada an
llchultirachais,” The Irish Times (Dublin), 16 June 1939
and "Ma Gaeil | bP&in; An Ghaidhlig i gCeap Breatainn,”
The Irish Times, 29 December 1899, A story, "Taisce-
dan," first broadcast on RTE Radio One in Ireland in
September 1999 as part of a series of stories by contem-
porary writers in Irish, ‘Scéalta san Aer, was published in
Cathal Péirteir (ed.), Scéalta san Aer. Dublin: Coiscéim,
2000, 153-158. Another story, *Meisce Chrabhaidh®,
was awarded a prize at the Qireachtas Literary Festival
in Dublin in the Autumn 1998,

On 26 May 2000 Padraig O Siadhail gave the Plenary
Address at the Conference of the Canadian Association
for Irish Studies, held atthe University of Alberta, Edman-
ton, as part of Congress 2000, the annual Congress of
the Sccial Sciences and Humanities Federation of
Canada. His address was entitled “Contemporary Litera-
turg in Irish: A Parasite's Delight {or SGgéin, Sougawns
and Straw Ropes).”

Cyril Byrne gave a paper, "Conception Bay R.C. Paro-
chial Records: problems and resolutions”, to the Family
History Seminar of the Newfoundland and Labrador
Genealogical Society held at St. John's the weekend of
the 16 October, 1999, On Thursday, March 16, 2000, he
spoke to the Morning Group of Saint Andrew's United
Church on “Protestants and Protestantism in Irish History
and Culture.” Cyril Byrne also had two book reviews
accepted for publication: E.R. Seary's The Surnames of
the Island of Newfoundland and Labrador for Newfound-
land Studies and Michael J. McCarthy's The Irish in
Newfoundiand for The Mariner's Compass.
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Cyril Byre was provided a Grant in Aid of Research
from the Saint Mary's University Senate in order to
complete a project entitied “Maritime and Newfoundland
Diaries of John Francis Campbell’, a collector of Gaslic
folklore and traditions in Scotland in the middle of the
ningteenth century. Campbell is the author of A short
American tramp in the fall of 1864. Cyril Byrne travelled
to Edinburgh, to the National Library of Scotland during
April 2000, to conduct his research.

Community-related activities

Pédraig O Siadhail was interviewed by Salem Alaton in
a special to The Globe and Mail, Toronto, on December
6, 1899 for an article entitled To die laughing pertaining
to the rituals of the Irish wake. In September 1999,
Padraig O Siadhail assisted with the Irish translation for
an inscription to be placed on a Celtic cross memorial to
be erected in Québec with special dedication services
being held on July 1,2000. He also assisted with the Irish
inscription on a Celtic cross memarial designed by Hali-
fax architect Bill Lydon and commissioned by The Chari-
table lrish Society in Nova Scotia. The Celtic cross
memorial was erected on the Halifax waterfront on Mon-
day, December6, 1999, The cross was officially unveiled
on St. Patrick's Day, March 17, 2000.

Cyril Byme spoke on the differences and similarities
between Nova Scotia and Northern Ireland at the Centre
for Entrepreneurship, Education and Development dur-
ing their Nova Scotia/Northern Ireland Exchange held
September 11-19, 1999. At the annual banquet of the
Charitable Irish Society of Halifax on March 17, 2000,
Cyril Byrne replied to the Toast to Saint Patrick.

The D'Arcy McGee Chair of Irish Studies provided a
small donation to local organization Scoil Rince na Mara
to assist two young Irish dancers with a trip to Belfast,
Ireland. They competed in the World Championship of
traditional Irish Dance in April, 2000.

Irish Parliamentarians come to town
Just a few months after a visit from President Mary
McAleese, Halifax received its first delegation of Irish

TDs and Senators on June 4, 1989, The delegation of
Irish parliamentarians was led by James Pattison, the
Ceann Comhairle (speaker) of Dail Eireann, the Irish
Farliament. He was accompaniad by three other TDs
and two Senators. A luncheon was held with the del-
egates, hosted by the Speaker of the House for the
Province of Mova Scolia, the Honourable Renald Russell
and attended by Cyril Byrne and Pédraig O Siadhail. The
Irish Association of Nova Scofia, An Cumann, hosted an
gvening reception as well involving members of local
Irish societies. Cyril Byrne representad the Chair of Irish
Studies at this event that was also attended by Mr. Paul
Dempsey, the Irish Ambassador to Canada,
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Ships from Ireland to Nova Scotia, 1765-1850

Terrence M. Punch, FRSAI

As the Canadian member of the international advisory
board of the Passenger and Immigration Lists project, |
identify publications which name immigrants to America
prior to 1900. The lack of specific personal information
about migration to colonial Nova Scotia dismays me.
Years of research have yielded little result. It may be
useful, nonetheless, to provide researchers with alisting
of vessels known to me as having reached our shores
from Ireland,

One cannot say confidently how many vessels brought
Irish people to Nova Scotia in the period covered. It is
likely that this list of 183 ships represents somewhat
above half of that traffic,

Thirteen ships sailed before 1800, and one was brought
in as a capture during the War of 1812, The Prudence,
en route to New York, was taken by the Royal Navy and
broughtinto Halifax. Its passengers presumably did not
remain here,

With the peace in 1815, the floodgates opened. Forty-
six ships appear for the short span 1815-19. After a
relative lull (34 vessels, 1820-30), the 1830s added at
least 65 shiploads of Irish to the immigrations, and a
further nine before the Great Irish Famine. During the
famine years, just fifteen Irish ships furned up, and at
least nine did not leave their passengers, but proceeded
to New Brunswick or Québec. My research on Halifax
records suggests that few of those aboard any of these
ships, 1846-50, remained in the province.

As for Irish port of departure, several are notidentified.
Of the 141 that are accounted for, 75 ships sailed from
southern Irish ports (Waterford 44, Cork 28, Kinsale 2);
37 from Ulster {Belfast 17, Derry 13, Newry 4, Coleraine
2, Larne 1); 17 from Dublin; and 12 from westemn Irish
ports (Galway 6, Sligo 4, Limerick 2). Counties Cork,
Kilkenny and Waterford in the south, and Tyrone, Don-
egal and Derry in the north, predominated as sources of
Nova Scotia's Irish population; the shipping information
corroborates other research in this regard.

Halifax was the favoured destination: 150 of 183 ships.
Fewer arrived elsewhere (Pictou 8, Sydney 3, Pugwash
2, Liverpool, Fort Cumberland, Wallace and Annapolis,
one apiece). One ship’s landing place is unrecorded,

Travel by sail was dangerous. As many as twenty-two
vessels met with mishaps; one or two many not have
reached port. The Shamrock was believed lost at seain
1816, and twenty years later, while at sea, the Lancaster
was seton fire by its captain. The Lady Sherbrooke was
wrecked on Cape Ray, Newfoundland (1831), but 27
survivors reached Halifax, as did 51 from the Swift
(1818), after being shipwrecked in the Azores. Itis nat
clearwhetherthe Ayrshireran agroundonthe lle d'Criéans
before or after calling at Halifax in 1348,

Three ships were wrecked on the Cape Breton coast;
the Hannah (1833) at St. Ann's, the Fidelity (1834) on
Scatari Island, and the Sir George Prevost (1844) at
(Gabarus. Vessels which were further offshore could be
drivenontothe shifting sands of Sable Island, aswere the
Massau (1826) and the Granville (1838).

As shipping neared Halifax, the eastern shore offered
perils, and three vessels came to grief: the Duncan
aground at Marie Joseph (1831), the Lively dizabled at
Beaver Harbour (1817), and the Fame aground in Cole
Harbour (1818).

Mast of the wrecks west of Halifax were of vessels on
their way fo Saint John, New Brunswick: Lord Nelson
(1817) wrecked at Shelburne, Alexander Buchanan (1818)
at Cape Sable, Constaliation (1818) along the south-
western shore, Mermaid (1819) on Cape Negro, Eliza-
beth (1824) struck a ledge at Cape Sable Island and was
towed into Barrington, Kelton (1830) wrecked with loss of
twelvelives at PortHebert, Margarel {1834 at Barrington,
Jane (1838) cast away near Shelburne, and Princess
(1848) at Cape Sable.

Roughly one vessel in eight of those recorded met with
wreck, grounding or fire. Doubtless others encountered
storms or sickness, perhaps privation due to prolonged
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voyages or inadequate provisions. The James (1827),
for example, reported having typhus aboard, with five
dead and another thirty-five left at St. John's, Newfound-
land.

One arrival in six (28/183) called into a port in New-
foundland en route to Nova Scotia. While in the years
down to 1818 passengers were discharged at St. John's
or Carbonear, it appears that from 1820 onward, such
vessels picked up passengers for the mainland.

Thirty-four vessels proceeded beyond Nova Scotia to
other places, taking all or some of their Irish passengers
with them. Mew Brunswick was the favoured destination
(23; with 12 of those after 1842), followed by New York
(9), Quebec (4), Philadelphia (1) and Prince Edward
Island (1).

The number of people carried is at best approximate,
Two sources may give different numbers for the same
ship; in other instances, the round figures suggest esti-
mates, rather than actual figures. How does one inter-
pretthe "36 '/, adults” in the Lady Ann (1837), when one
wishes to count by head instead of by fare structure?
(Was it 30 adults and 12 one-third fare children? Or 28
and 257 Or 32 and 13?) Adding the number recorded for
the 147 vessels, we find 14,060+, If we pro-rate for the
remainder, the number of Irish passengers was about
17,500

These lists, then, give us one more set of indicators,
suggesting origing of people leaving Ireland and where
theylanded here. Alsowe can perceive the periods when
migration was most intense. We gain some appreciation
ofthe perilous nature of the immigrant voyage. Justonce
dothe records tell the specific reason why these Irishmen
were coming to Mova Scotia. In 1827, the Forte amrived
atHalifax, carrying forty masons and their families. They
were towork on construction of the Shubenacadie Canal.
Other than that, one very occasionally reads the brief
notation, “farmers”, “mechanics’, “tradesmen”, or “la-
bourers”, and those only before 1817. For want of
passenger lists or naturalization proceedings, most of
these Irish immigrants will remain shadowy figures.
Perhaps publication of this roster of the vessels which
brought them will encourage someone fo seek, and

perhaps find, some of these Irish listed on an overlooked
document.
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The spiritual life of any group is a site of continuous negotiation between the natural and supematural worlds. The
process is enigmatic; the issues, profound; the stakes, unfathomable. Those who are chosen as mediators must,
therefore, necessarily enjoy considerable authority and respect within their communities. In various cultures and at
various times, women have acted as negotiators and guides of the spirituallandscape. One such culture was the Irish-
Catholic community that established itself on the southern Avalon Peninsula of Newfoundland. the area from Bay
Bulls, south of St. John's, to Dog Point in St. Mary's Bay, in the eighteenth and nineteenth centuries.

The southern Avalon prides itself on being the most Irish camer of the island of Newfoundland, and modern-day
visitors seeking a transplanted piece of the ‘auld sod' are encouraged to wend their way south of the capital, St. John's.
Indeed, the ribbon of highway that threads its way through the area has recently been designated by government
nomenclature and tourist signage (regrettably, some may say) as the 'Irish Loop.’ Yet the Irish were Johnny-come-
latelies in the area, for the ‘planter’ population there in the late seventeenth century was almost exclusively English
— the demographic outgrowth of a West of England-Newfoundland fishery that was almast two centuries old. (A
planter was a resident, as opposed to migratory, proprietor of fishing premises; planters in the garly centuries of the
Newfoundiand fishery relied almost exclusively on hired fishing servants for labour; by the late gighteenth and early
nineteenth centuries, the
term also referred to heads
of household production
units using family labour sup-
plemented by some hired
labour.) An Irish element
was creeping intothe migra-
tion stream, however, as
West Country fishing ships
began stopping at southeast
Irish ports en route to New-
foundland for cheap salted
provisions and labour. Irish
numbersinthearea swelled,
particulardy throughout the
latter half of the eighteenth
century, as an Irish-New-
foundlandtradein provisions |
and passengers developed |
and as lrish servants in-
creasingly replaced English
servants at the Newfound-
land fishery. By the end of
the century, a sizable popu-
lation of Irish settlers had
established itself on the
southemn Avalon, and it was
reinforced by ningteenth-
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century  migration /‘
waves, particularly in

the periods 1811-1816
and  1825-1831."
Meanwhile, the old
English-Protestant
planter society in the
area was almost totally
assimilated by the Irish-
Cathelic population. By
the turn of the nine-
teenth century, the pro-
portion of Catholics in
the area hovered
around the 80 percent
mark, and by 1845, the
population was 97 per-
cent Catholic?  Mis- :
sionaries' reports indi- \

Praparing codfish for salfing and drying in Ne-nfcundfand_/

cate that this was not
so much the net result of English out-migration and Irish
in-migration as a reflection of the processes of intermar-
riage, conversion, and integration.*

Irish women — and the term ‘Irish women,’ when used
in this article in reference to the southern Avalon, in-
cludes not just Irish immigrants but also Irish-Newfound-
land women within the multi-generational ethnic group —
played an essential role in these processes of early
community formation. Given the highly transient nature
of the male fishing population, it was the increasing
presence of women that made permanent settlement
possible. Irish women featured prominently in the almost
total assimilation of the old English planter society as
numerous English-Protestant patrilines, especially within
the plebeian community, were absorbed into the Irish
ethnic group through marriage with Irish-Catholic women,
Irish women were also an integral part of the economic
life of early communities — in subsistence production, in
hospitality and nursing services, as laundresses and
seamstresses, as both domestic and fishing servants,
and as mistresses of fishing premises. Increasingly, they
became shore crews for the family production unit in the

fishery, replacing hired, transient male servants as they
performed the vital work of salting and drying fish — a
process that required careful attention and good judg-
ment to ensure the quality of the cure. Because of their
vital role as co-producers in the family economy, these
women exercised considerable autonomy in the running
of their households and were often the primary financial
managers of household resources. They also had sig-
nificant influence over matters outside home, frequently
directing male decision-making from behind the scenes
and often engaging in verbal wrangling and physical
violence in collective actions and individual interventions
that were commaonplace mechanisms for informal con-
flict resolution inthe days of early settlement. Add to this
the image of women smaking and drinking in public and
we can see that Inish womanhood on the southern Avalon
was not enguifed by the constraints of separate sphere
ideology or constructions of passivity, fragility, and de-
pendence that were increasingly constricting the lives of
middle-class women (including those on the southem
Avalon) by the late eighteenth and early nineteenth
centuries.*
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In this, they were similar to their counterparts in rural
Ireland, or cerainly eighteenth-century rural Ireland,
where women derived considerable status from theirrole
as co-producers in a mixed farming and domestic textile
economy.®  In the subsistence farming economy of the
home country, women's work complemented men's.
They performed not only domestic tasks but also heavy
agricultural work in the fields. They gathered seaweed
for fertilizer and food, carried peat for fuel, kept livestock,
sold eggs, and distilled and sold spirits.  They also
contributed to family incomes as domestic spinnersinthe
woollen and linen frades. Indeed, womenin rural lreland
often provided the family's only cash income, and it was
generally accepted that the men would feed the family,
while the women would pay the rent. Inthe social sphere
as well, gender roles were less rigid than they would
become in the late nineteenth century. Eighteenth-
century Irish women participated in sports, dancing,
seasonal celebrafions, and festivals; they drank in public
and even took part in faction fights, often wiglding stock-
ings filled with rocks as weapons.

Thus, there were many similarities in women's status
and authority in rural Ireland and the southem Avalon,
emanating from their vital roles in family economies.
While a facade of patriarchal authority was usually main-
tained in both cultures, women had considerable input in
family and community decision-making, wielding power
both within and outside their households. L. A. Clarkson
describes this family power structure in Ireland as a
‘matriarchal management behind a patriarchal exte-
rior.”® The oral tradition on the southern Avalon has a
more homespun equivalent: “She made the cannon-
balls, and he fired them."

Indeed, the oral tradition is an invaluable tool in exam-
ining the lives of women from an earlier periad. Giventhe
paucity of evidence in the written sources, oral history
¢an provide the nuances and shadings that help to bring
these women to life for a latter-day audience. Take, for
example, the following anecdote from Cape Broyle:

Inthe aarly 19005, the Newfoundland railway was
building a branch line along the southern Avalon.
Mrs, Ellen T —, a Cape Broyle woman of Irish
descent, held a piece of land along the proposed
route which she hoped lo sell to the company for
a tidy profit. Her ownership of the property,
however, was dispuled by a prominent local busi-
nessman, Michael C —.  Altorneys were con-
sulted and solicitors' letters were exchanged, but
the quame! would uliimalely be resolved on a
rather less formal basis. Michael had her fence
posts on the property tom down under cover of
darkness; Mrs. Ellen setthem back up again, and
every night thersafler, she personally patrollad
the property to discourage any further nocturmal
allerations of the boundary lines. One night, she
was knocked unconscious with the butt of a gun,
and rumour had it that her assailant had been
hired by Michael to strong-arm Mrs. Ellen. Ad-
vantage in the dispute see-sawsad back and forth
uniil Mrs. Ellen's mether, the widow Mrs, Anne A
— , entered the fray with an ancient form of
conflict resolution: she placed a curse on Michagl
and his enfire family. Michasl's wife, a well-
educaled and well-travelled wornan also hailing
from Irish stock, believed in the efficacy of Mrs,
Anne's curse and begged her 1o ift her impreca-
tion, but to no avail. Shortly thereafter, one of
Michael's sons was refurning home from nearby
Shore's Cove when his carriage overturned; sev-
eral days later, he died in hospital of his injuries.
Everyone in the community knew that he had
fallzn victim fo the widow's curse, Shortly there-
after, Michael withdrew his claim and Mrs. Ellen's
ownership of the land was secured,

This narrative, paraphrased from a retelling by Mrs.
Ellen's great-nephew, illustrates several aspects of the
lives of Irish wornen on the southern Avalon that have
also been encountarsd in documentary evidence: wom-
en’'s ownership of property; women's willingness to de-
fend their property, even in the face of adverse claims
fram more powerful community members; women's will-
ingness fo use, and fo submit themselves in turn, fo
physical force in protecling personal and family interests;
women's access to both formal and informal mecha-
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nisms of conflict resclution. Findings such as these
challenge us to re-examine women's status and author-
ity in Newfoundland fishing communities in earlier days.
But perhaps the most striking element of the story (and
one not found in traditional historical sources) is the motif
of the widow's curse. This is not merely a storyteller's
device, but evidence of the existence of a non-Christian
system of beliefs and practices in which Irish-Newfound-
land women acted as guides and mediators, even into
the twentieth century.

indeed, religion — in both orthodox and informal ob-
servance — was an important source of informal female
power within the Irish community of the southern Avalon,
particularly before the encroachment of uliramoniznism
and the devotional revolution of the mid tolate nineteenth
century. Women played an essential role in keeping the
Irish-Catholic faith alive in the eighteenth century, when
the religion suffered under a penal régime which was
similar to that which existed in Ireland and Great Britain.
Cathelics at Newfoundland (who were almost all Irish
during the period) could not hold office within the rudi-
mentary system of governance on the island because of
the requirement to swear an oath repudiating transub-
stantiation. They were not permitted to bear fire arms,
hold property, or run public houses; their trade was
taxed. Catholics were not permitted to exercise their fzith
openly until Govemor John Campbell issued a Declara-
tion of Liberty of Conscience in 1784, Shortly thereafter,
several Catholic missions were established on the is-
land, including one in the district of Ferryland on the
southern Avalon, although they continued to be under-
staffedwellintothe nineteenth century. Before Campbell's
edict, however, the Catholic religion operated under-
ground, with a handful of priests travelling incognito fo
various harbours to serve the growing Catholic popula-
tion. The oral tradition of the southern Avalon, for
example, tells of a priest who escaped authorities at
Witless Bay disguised as a fisherman, and of another
priest who had to hide in the cellar of a home in Toad's
Cove (now Tors Cove) to avoid detection. Local narra-
tives also tell of midnight meetings at the ‘Mass Rock' in

Rensws, where Irish Catholics secretly congregated for
the saying of the Mass, the Rosary, and other prayers ®
The potential consequences for those who harboured
priests or permitted the Mass to be said in their homes
were heavy fines, house bunings, and deportation. Of
course, this penal régime was enforced with varying
degrees of rigour, depending on the individual attitudes
of governor and surrogates of the day.® (The mast
concentrated assault occurred in 1755 at Conception
Bay under the stewardship of Governar Richard Dorrill
and his surrogate, Thomas Burnett. Numerous Catholics
in the area were charged with flying the Irish colours,
harbouring a priest, and celebrating Mass. Fines were
imposed, houses burned, and deportations ordered in
Harbour Grace, Carbonear, Harbour Main, Crockers
Cove, and Mosquito Cove from August 15 to the end of
September 1755.) But the intensity of enforcemeant in-
creased in proportion to the numbers of Irish arriving in
Newfoundland, particularly from the middle decades of
the eighteenth century.

There is evidence that with the general scarcity of
prizsts, Irish women in Newfoundland perfarmed Catho-
lic religious rites and assumed other religious autharity
during the gighteenth and early nineteenth centuries. For
example, Bishop Michael Fleming complained to his
superiors in the 1830s that before the establishment of
the Cathelic missions, *The holy Sacrament of Matri-
meny, debased into a sort of ‘civil contract,” was admin-
istered by captaing of boats, by police, by magistrates,
and frequently by women. The Sacrament of Baptism
was equally profaned.., [italics added]).™” Fleming may
not have been aware that, even after the establishment
of Cathalic missions, midwives and other women contin-
ved to baptize babies at birth to 'tide them over’ until the
farmal church rite could be performed;™ however, in the
same report, Fleming did indicate his dismay that mid-
wives had taken the authority upon themselves to dis-
pense with Church fasts for pregnantwornen. Inaddition,
Dean Cleary's “Notebook" tantalizingly refers fo an inci-
dent(c. 1830s-40s) in which the women at St. Mary's took
“the sacred fire from the altar to burn a house” — perhaps
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Inaddition, female figures
were prominentin the Irish-
Catholic hagiocracy of the
area— harking back to the
powerful position of god-
desses and female druids
in the pagan Celtic belief
system, a status that car-
ried over into early Celtic
Christianity. To this very
day, the Virgin Mary, St
Brigid, and ‘good 5t. Anng’
are a triumvirate to be reck-
oned with on the southern
Avalon. Mary, the mother
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a rite of exorcism of some sort — at the behest of their
priest, Father James Duffy."® Furthermore, the oral
tradition indicates that women were the spiritual overse-
ers of Irish-Catholic households. Women, mare than
men, would have observed the rituals and kept the faith
alive before the priests came. Indeed, as one informant
stated and most others impliad: "If it was left to the men,
surethere'd be no religion atall.” Every informant agreed
that women played a more vital role in transmitting this
facet of Irish-Catholic culture to following generations, for
“‘itwas women who taught children their prayers.” These
references suggest that women played an important
custodial role in relation to the Catholic faith and, by
extension, the identity of the ethno-religious group in the
period of early settlement.

~ wives and mothers. St
Brigid has been dubbed the 'Mary of the Gael' because
of the high regard in which she is held not only in Ireland
but, indeed, wherever the lrish have migrated, for the cult
of 5t Brigid has spread with the seeds of the Irish
diaspora. Brigid (c. 455-525) was possibly a female druid
before she converted to Christianity. She founded a
mixed religious community (not unusual for the Celtic
world) at Kildare, and some sources indicate that she
may have been ordained a priest, and possibly a bishop,
by Mel, bishop of Ardagh. She is said to have had
intimate relationships with both a male bishop, Conlaed,
and a female member of her religious community. When
she was brought intc the formal Catholic calendar of
saints, however, her life story was sanitized: she was
made into a model of Christian womanhood, virtue, and
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piety; her mixed community was transformed into an
exclusively female arder of nuns. Aside from this white-
washing, her adoption by the Catholic church is addifion-
ally intriguing in that it provides an example of formal
religion’s co-opting aspects of pre-Christian belief sys-
tems. The feast day of the holy woman of Kildare is
observed on February 1 — which corresponds with
Imbole, the ancient Celtic feast of fertility celebrating the
coming of spring, the return of light after the dark of
winter, and the beginning of the lactation of the ewes,
The name of the Celtic goddess of fertility — Brigid.™

These holy women were revered by both sexes on the
southern Avalon. Men made small crosses and erected
them aver doorways on the feast of St. Brigid for pratec-
tion, for example, and Mary's capacity as a powerful
intervener between Christ and man was acknowledged
by the entire Irish community. But Mary, Brigid, and Anne
were (and are) particularly cherished by women — not
as the sanitized feminine ideals presented in the Church
calendar of saints, but as women who once lived worldly
lives and who could therefare empathize with the expe-
riences of other women. When asked if women prayed
especially to Mary, Brigid, and Anne, one woman inform-
ant advised me, "0Oh God, yes, sure I'm still atit."

While Irish women and fernale saints played an impor-
tant role in the preservation of Irish Catholicism in the
study area, they were also central figures in an informal
system of beliefs and practices that had been trans-
parted from the home country. On the southern Avalon,
as in Ireland, there was an alternative pre-Christian
religious system operating in tandem with, and some-
limes overlapping, formal Catholic practice. Today,
there is a tendency to look at these ancient beliefs and
practices as quaint folk traditions — grist for the mill of the
modern-day tourism industry. But as Sedn Connolly
points out in his discussion of the derivative traditions in
Ireland, this “body of beliefs and practices ... made up a
very real part of the mental world of large numbers of Irish
Catholics” in the eighteenth and nineteenth centuries,

On the southern Avalon (as, | suspect, in Ireland, al-
though Connolly does not discuss this), women were
important navigators of this mental landscape. ™

Abeliefinthe occult powers of certain persons was part
ofthe ancient belief system, and Irish women in the area
featured prominently as mediators between the natural
and the supermatural worlds, Women were proficient in
reading tea leaves and telling fortunes. Certain women,
as well as men, had special healing powers — the ability
to stop blood with a prayer, forexample. Awidow's curse,
by contrast, had the power to do great harm — to wither
crops ordrive fish fromnets, to cause bodily harm oreven
death. And places like Mrs. Denine's Hill, Peggy's
Hollow, and the Old Woman's Pond (named for the
women who had died there) had supernaiural qualities
that could cause horses to pull up in their tracks and
grown men to lose their way.

The Irish community on the southern Avalon also
helieved in supernatural beings, and women were again
central, either as symbolic figures or as intermediaries in
deflecting evil from family and other loved ones. The
'hibe,’ the local variant of the banshee, was a female
figure — an ancient crona whose wailing cry in the night
was the harbinger of death. Sofoowas the 'old hag' who
tormented many a nightmare sufferer in the hours be-
tween dusk and dawn. The ‘hag’ was a supematural
creature who came inthe nightand sat on the chestof her
prey in an effort to impede or stop the victim's breathing.
The visitation evoked a choking sensation and left the
sufferer in a semi-conscious state from which he or she
could only be wakenad by calling his or her nama
backwards. Not all variations of the ‘hag’ actually in-
volved a female apparition; sometimes she manifested
herself more diffusely in the form of 2 bad nightmare from
which the sufferer could not wake, or a feeling of paraly-
sis that kept the victim pinned to the bed. Still, such
unfortunates were said to be ‘hag-rode’ or ‘hag-ridden’ —
rendered insensible by the powers of this nocturnal
female phantasm.
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Women also featured prominently in fairy lore. On the
southern Avalon, the belief in fairies was pervasive. The
natural environment was filled with evidence of the
existence of the 'little people, for fairy paths,' ‘fairy caps,
and ‘fairy pipes’ proliferated in the woods and meadows
just beyond the garden gate. Fairies had the power to
replace human children with changelings and render all
humans, young and old, senseless or fairy-struck.’ In-
fants were most vulnerable to their power, for the litle
pecple were known to enter homes and snatch bahies
from their very cradles. Women played a vital role in
protecting their families from thesa troublesome crea-
tures who moved so easily between the natural and
supernatural worlds. |t was women, for example, who
made and blessed the bread that had special powers to
keep the fairies from stealing their children. The bread
was blessed by making the sign of the cross over the
dough before baking, lightly touching down on the dough
four times to mark each extremity of the cross. The
practice persists today, especially among older women
and even among some middle-aged women. They no
longer believe in fairies, but they continue the ritual as an
act of general benediction of their families, in the belief
thatitwill help to ward off danger in a more diffuse sense.
The same bread could help peaple who were ‘fairy-led' —
lost in the woods or back-meadows — find their way
home. It was primarily a woman's responsibility to
ensure that loved ones, particularly children, who moved
beyond the safety of the hearth had blessed bread (a
‘fairy bun’) on their parson. Bread made on Good Friday
had special protective powers, and most women en-
sured that they made a batch on this day specifically for
this purpose — a combination of practices from formal
Catholicism and the pre-Christian belief system.

Connolly notes that this overlapping of systems was
quite common in Ireland. Some customary observances
maintained their original content but acquired Catholic
labels while others were modified to fit the Catholic
religion (e.g., the dedication of ancient holy wells fo
Christian saints); inversely, some Catholic rituals were
incorporated into magical practices (e.g., the use of relics

to verfy ocaths, or prayers fo stop blood). Connolly
suggests that the Irish-Catholic laity did not see the two
systems as conflicting but, rather, mutually reinforcing as
they molded the old and the new into a spiritual mélange
that lent meaning to their lives. 7

This overlapping of systems can be seen in many
customary practices on the southern Avalon, including
those in which women featured prominently. As noted,
women used a Christian symbol (the sign of the cross) to
give protective power to ‘fairy buns,” and they made
special batches of the bread on Good Friday — one of the
most sacred days in the Catholic calendar. The efficacy
of women's predictions, particularly the identification of
future spouses, was greatest on St John's Eve and All
Souls” Night (Allhallows Eve) in the Catholic calendar—
respectively, Midsummer's Eve and the Celtic feast of
Samhain in the ancient calendar, days for celebrating
fertility and harvest. Also, women combined formal and
informal systems when they anainted their homes with
blessed candle wax and holy water to protect their
households from general danger and to ward off specific
threats such as thunder and lightning. Holy water was
water blessed by a priest or holy person; ideally, it was
obtained from a holy well — harking back to the ancient
belief in the power of sacred and magical sites. Father
Duffy's Well near Salmonier on the southern Avalon
provides a local example. Father Duffy, curate and then
parish priestat St. Mary's inthe 1830s and 1840s, led his
congregation in the destruction of a fish flake that had
been erected by a local mercantile firm over a beach
property upon which Duffy had hoped to build a new
Catholic chapel. Government forces were brought in to
arrest the ringleaders, but to no avail. Ultimately, how-
ever, Duffy and eight men from the community gave
themselves up for trial at St John's. On their way to the
capital by foot, they found themselves weary and thirsty,
with no source of water in sight. Father Duffy struck the
ground with a stick, and water sprang forth at his touch.
Belief in the spiritual and curative powers of the water
was still pervasive in the 1960s and 1970s, and contin-
ues among the older generation today.
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Blessed candle wax was obtained from a priest on
Candlemas Day, February 2. In his 1813 history of
Mewfoundland, Anglican missionary Rev. Lewis Anspach
wondered at the devout observance of this feast day by
Irish Catholics:

. who most eagerly crowd to their respeciive
chapels fo receive a few drops from the lighted
blessed candles on their hats and clothes, 2nd a
piece likewise blessad by their priest, which they
carry home and preserve with the most religious
care and confidence, as a profeclion against the
influence of evil spirts, etc. ™

The Catholic Church promoted the candles blessed on
Candlemas Day as a symbol of Christ, deriving from the
use of candles in the catacombs of Rome by eary
Christians, secretly meeting to practice their faith. Ac-
cording to The Catholic Book of Knowledge, the bleached
wax of the candles represented "Our Lord's most spot-
less body” while “the wick represented his Soul,” and the
flame showed “the union of the nature of God with the
nature of man.""® However, within the Irish community
on the southern Avalon, Candlemas was always associ-
ated with Mary and a fervent belief in her power to ward
off evil. Thus, when women dripped blessed candle wax
at the windowsills of their homes, it was Mary’s blessing
and protection that they sought; and when they dabbed
the wai into their children's shoes, they said a prayer to
Mary to guide their children's footsteps. According to
local belief, Candlemas was the day when Mary was
churched. This was an unlikely event for a Jewish
woman, but demonstrates the awe in which Mary was
held by the Irish community, that a Church feast day for
venerating Christ was co-opted to honour his mother
instead. A further demonstration of the importance of
female saints to the Irish community was the effort to link
Brigid, the 'Mary of the Gael,' to the event, even thaugh
the two women were not contemporaries. According to
local informants, Brigid walked before Mary as she was
on her way to be churched, with rays of light pouring from
her head to distract attention away from Mary's shame.
(The churching of women in the Catholic Church was not

arite of thanksgiving, as in some Protestant denomina-
tions, but a rite of purification for the ‘sinfulness’ associ-
ated with conception.} This, they say, is why St. Brigid's
feast day is celebrated the day before Candlemas, on
February 1, which, as noted, was also the Celtic feast of
Imbole. Here, then, was nat only an intertwining of Celtic
and Catholic systems, but a conflation of time itself. This
tradition of contemporizing Brigid and Mary also existed
in Ireland in other variations. One very compelling
version held that Brigid was a midwife to Mary and wet
nurse to Jesus — making her a favourite of pregnant
women nearing their time of delivery (note, again, the
connotations of fertility that hark back to the goddess
Brigid}. Shirley Toulson describes the convention as a
“venture into the spiritual, timeless world that makes
nonsense of chronology...™ But it was a tradition, with
women at the core, that helped the Irish community an
the southern Avalon and in Ireland make sanse of their
spiritual and natural waorlds,

Anather striking example of the combination of ancient
practices with Catholic belief onthe southern Avalon was
the wake. Here, women also played an essential role in
the rituals associated with death as they ceremonially
washed and dressed the dead, sat up with corpses at
wakes to guard their spirits overnight along with the men,
smoked the 'God be merciful' pipes (these were commu-
nal pipes shared by those at the wake-house. After a
smoker drew in the smoke, he or she exhaled it with the
invocation "God be merciful’) and keened at gravesides
to mourn the departed and mark their passage inta the
next life. The corpse was usually laid out by a woman,
who bathed the body and then poured the water on the
ashes in the fireplace —aritual that suggests spiritual as
well as physical purification. The woman was sometimes
assisted by a man, especially in shaving the face if the
deceased was male; but the preparation of the dead
body was decidedly regarded as women's work in which
a man might occasionally help. The body was then
dressed in 2 habit that had been made by 2 woman,
preferably by a member of the family but otherwise
obtained from a wornan of the community with good
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sewing skills. A woman also made the shroud that
covered the coffin and the small while cloth that was
placed on the face of the corpse before the coffin was
closed. Throughout the preparation of the corpse, men
would cluster outside, waiting for the laying out to be
completed before enfering the wake-house — a spatial
separation that suggests that they were remole from this
process of ritual cleansing and preparation,

Asinlreland, the wake, itself, was a mixed gathering at
which stories and practical jokes abounded, the 'God be
merciful' pipes were at the ready, and liquor was usually
ingood supply. (Wakes of those who had died young or
under tragic circumstances were perhaps more somber
affairs; certainly, they were in the twentieth century )
Generally, women as well as men sat up with the corpse
overnight to guard its spirit until burial. 1t was during the
overnight vigil that practical jokes were most likely to
gocur, with men being the common perpetrators, and
women, the usual victims. The oral tradition abounds
with stories of women being terrified by the sight of a
corpse smoking a pipe, or its chinwhiskers moving, ora
body sitting up or ralling over in a coffin (thanks to some
strategically tied string). While modem-day observers
might view these jokes as callous or distasteful, they
actually had important functions in helping mourners
cope with the loss of loved ones and, in 2 broader sense,
re-affirming life in the face of death.

Both women and men attended the Mass for the dead
and the prayers at the graveside; although as the nine-
teenth century progressed, women’s presence at the
actual burial was being discouraged by the Catholic
Church as being an unsuitable activity for the ‘gentler’
sex {with limited success on the southern Avalon). An-
other ritual performed by both sexes was keening — a
ritualistic lamenting, both at the wake-house and the
graveside, to mourn the departed, placate his or her
spirit, and mark his or her transition to the aftarlife.
Anspach observed the practice among the Irish at New-
foundland, again with some awe and trepidation, de-
scribing it as “crying most bitterly, and very often with dry

eyes, howling, making a variety of strange gestures and
contortions expressive of the viclence of their grief ..."™
But while keening often siruck the outside observer as
primitive and strange, itwas an accepled mechanism for
exprassing grief within the Irish community. Further-
more, this characteristic wailing usually punctuated a
ritual eulogizing, sometimes in rhyming form that re-
quired a fair degree of literary finesse. This aspect of
keening was not recorded by Anspach (which is not to
say that it did not ocour in Newfoundland), but observers
in contemporary Ireland commented on this more formal
element of keening and the musical quality of the lament.
Protestantminister James Hall, generally unsympathetic
to Irish-Catheolic death rituals, conceded that “Some of
thewomean rhyme extempores and ofthand with wonderful
facility, particularly when they have got alittle (but not too
much) whiskey." And others described the “plaintive-
ness” and ‘melancholy sweetness” of the crying accom-
paniment® Itwas a practice, however, that was seen as
pagan and heathenish by the Cathalic Church, both in
MNewfoundland and in Ireland, and was aggressively
discouraged. By the middle of the ninstesnth century,
keening was incraasingly being represented as self-
indulgent caterwauling. (One male informant on the
southern Avalon, when asked about the predominant
role of women in the ritual, told me, *Yes, some of them
were real bawlers.") Thus, while most of the other
customary practices related to death persisted well into
the twentieth century, this one did not. Its disappearance
marks a more general crusade by Cathalic clargy to
impose middle-class standards of respectability on their
Irish congregation, particularly Irish women,

Indeed, there was a concerted effort by the Catholic
Church to stop ancient cbservances and undermine the
alternative belief system in both Ireland and Newfound-
land in the nineteenth century. Connolly points out that
even as early as the eighteenth century, higher Church
authorities in Ireland were trying to discourage popular
supernaturalism because it threatened Church ambi-
tions for a monopoloy on mediation of the supermatural
world and provided alternative mechanisms for meeting
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the emotional and psycho-social needs of their flock. But
many in their congregation were reluctant fo part with
their customary practices, for they helped to explain
“what would otherwise have appeared as a meaningless
pattern of good and bad fortune,” and enabled people o
feel that they exercised some control over that pattern.™
Thus, while the Church unleashed the full battery of its
*machinery of discipline” — the confessional, public
denunciation, exclusion from the sacraments, and even
axcommunication — against the older practices, itfound
that these measures were effective only in as much as
the congregation was willing to reinforce them through
the shunning of non-compliers. Until the people, them-
selves, wished to abandon the ancient system, it would
persist; the clergy could only lead the people where they
wanted to go.®

The tide turned for the Catholic Church in Irelandin the
second half of the nineteenth century as adherence to
formal religious practices increased markedly. Emmet
Larkin has attributed this transition to the “devotional
revolution” spearheaded by Cardinal Paul Cullen, withits
intensification of Church discipline and promotion of a
wider range of devotional practices.”® Certainly, these
reforms spurred an evangelical revival within the Irish-
Catholic Church. But Connolly very compellingly argues
that more significant was the dramatic shift in the profile
of the Irish population that occurred during the Great
Famine. Before mid-century, an overwhelming majority
of the population was comprised of labourers, cottiers,
and smallholders — groups that clung tenaciously to the
older belief system; after the Famine, this classhad besn
decimated due to death and emigration, and the small
farmer class emerged asthe backbone ofthe population,
with aspirations to greater respectability that more closely
meshed with the wishes of Church autherities. Once
again, the priests were leading the people where they
wanted to go; the composition of their flock had simply
changed ®

The Catholic population at Newfoundland also experi-

enced the impact of the devotional revelution through
religious personnel regularly recruited from Ireland; but it
did not experience the massive demographic shift that
Ireland underwent at mid-century. As the nineteenth
century progressed into the twentieth, many Cathalics
within rural, plebeian culture continued their customary
practices in tandem with formal religion, and women's
rolesin this alternative system — as symbolic figures and
as interpreters of the supernatural world — continued.
But this alternative female power was perceived by
Church authorities as competing with, not complemen-
tary to, the Church's own status as mediators of the
supernatural. |twould be discouraged within an effort to
impose Church and middie-class notions of respectabil-
ity on the congregation in general, and feminine ideals of
domesticity and dependence on Catholic women in par-
ticular,

This campaign began on the southern Avalon with the
establishment of the Catholic mission at Ferryland. In
1789, the newly amived parish priest, Father Ewer,
expressed pastoral concern about the irregularity of
women's marital arrangements in the area, complaining
to Archbishop Troy in Dublin that:

The magisirales had for custom here, to marry,
divorce & remarry again different times, & this
was sometimes done without their knowledge, so
Ihat there are women living here with their 4th
husband each man alive & form different familys
inrepute, Dwould wish to know if these manages
are but simple contracts confirmed & disolved by
law, or the sacrament of matrimony received
validly by the confracting partys. [fthe latter it will
be attended with much confusion in this place,
with the ruin of many familys & | fear the tolal
suppression of us all as acting against the gov-
grnment .7

What Ewer was observing were frequent incidents of
common-law relationships andinformal marriages, sepa-
rations, and divorces in the area — part of a marital
régime that kept fairly loose reins on female sexuality



An Nasc Volume 13

Page 23

and, in effect, provided freedom for a number of women
from the repercussions of coverture (the legal principle of
‘marital unity’ whereby a married woman's identity was
subsumed by her husband's). Intriguingly, Ewer framed
the problem primarily in terms of women's marrying
multiple partners; apparently, the men's role in these
iregular arrangements was not of equal concern, With
the priests, then, came a concerted effort to bring women
into formalized marriages within the precincts of the
Church; and as their efforts met with increasing success
(&8s evidenced by the parish records available from the
18205 cnwards), the options of cohabitation and informal
separation and divorce disappeared.® A dichotomizad
construction of woman as respectable wife and mother or
ternpiress Eve was also part of Church discourse. Thus,
with the priests came the practice of churching women
after childbirth: & perfunctory, shady ritual — usually a
few prayers mumbled at the back door of the priest's
residence over a woman who had to be ‘purified, regard-
less of marital status, for the ‘sin’ of conceiving a child.
With the priests also came a more systematic shaming of
unwed mothers and adulterous wives — reflecting a
double sexual standard that laid the ‘sin’ of pre- and
exlra-marital sexual relationships overwhelmingly at the
feet of ‘'unchaste’ women. Particularly in terms of illegiti-
macy, single mothers were punished more harshly than
fathers, suffering public humiliation, even ostracism, as
they were denounced from the altar and denied (either
for a limited period of public penance, or indefinitely)
churching and the sacraments.?

Church efforts to contrel ‘unruly' womanhood gained
momentum after Bishop Michael Fleming took aver the
reins inthe 1830s. The monitoring of female respectabil-
ity was the main goal in Fleming's decision to bring the
Presentation nuns to Newfoundland from Galway in
1833. In his 1837 report to Propaganda Fide, he ex-
pressed his abhorrence of the way inwhich "the children
of both sexes should be moved together pell-meli” in the
island's schoals and found their intermingling to be
“dangerous” and “impeding any improvement of mor-

als.™ In alater letier to Father O'Connell, he explained
his urgency in spensoring the sisters’ mission, even at
considerable personal cost; I felt the necessity of with-
drawing female children from under the tutelage of men,”
he wrote, “from the dangerous associations which ordi-
nary school intercourse with the other sex naturally
exhibited,” in order to protect “that delicacy of feeling and
refinement of sentiment which form the ornament and
grace of theirsex." In separate schools, the nuns could
“fix ... [their] character in innocence and virtue,” prepare
them for motherhood and domesticity, and lead them to
their destiny as moral guardians of their families, A
curriculum that included knitting, netting, and plain and
fancy needlework would ease the transition from wark on
flakes and in gardens to pursuits more properly reflecting
womanly respectability.  And “solidly instructed in the
Divine precepts of the Gospel," they would abandon the
ancientcustomary practices that were an alternate source
of female power.¥

The Presentation sisters did not actually arrive in
commurities on the southern Avalon until the 1850z and
1860s. Butthe effort to circumscribe women's lives within
the parameters of middle-class ideclogy had begun with
the arrival of sanctioned Catholicism, and was articulzted
as early as Father Ewer's expression of concern about
women's living arrangements. The endeavour intensi-
fied as the ningteenth century unfolded, and some in-
roads were being made by the 1830s, when then parish
priest Father Timothy Browne mounted a shaming cam-
paign against a local women, Peggy Mountain of
Ferryland, for suspected marital infidelity. Over the
course of several months, he repeatedly denounced her
and convinced the local community to shun her (albeit
reluctantly on their part) for an alleged transgression that
would have been readily tolerated in the area not many
years before. Ultimately, he succeeded in hounding her
out of the district. *

Within the framework of Catholic orthodaxy, the denial
of female sexuality, the celebration of selfless mother-
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hood, and the increasing pressure on women to trans-
form their homes into spiritual havens, removed from the
outside world, were impelling women to retire into gen-
teel domesticity and respectability.  Still, Church con-
structions of femininity met with resistance from the local
Irish community because they clashed with the realities
of plebeian women's lives. On the southern Avalon (as
elsewhere in Newfoundland fishing communities), the
continuing need for women's work in the household
production unit of the fishery and their continuing status
and authority in family and community acied as a coun-
terweight. Because the southern Avalon remained a pre-
industrial society into the twentieth century, plebeian
women's status did notundergo the erosion experienced
by women in rural Ireland, where the masculinization of
agricultural work and dairying and the industrialization of
cottage industries led to the devaluation of women's
labour, while the collapse of the potato culture led to a
depreciation of women'’s worth as reproducers.® Along
the southern Avalon, women's status as essential co-
producers inthe fishing economy, as well as reproducers
of family work units within that economy, remained intact,
and they continued to wield significant influence in family
and community well into the twentieth century. And
within the realm of belief systems, formal and informal,
the old hag and St. Brigid continued to fend off the
incursions of an increasingly patriarchal Church.

Willeen Keough is a Ph.D. candidate in History at Memorial
University, Newfoundiand.
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CITATION FOR THE CONFERRAL OF TERRENCE MICHAEL PUNCH

WITH THE DEGREE OF DOCTOR OF LETTERS (HONORIS CAUSA)
Cyril J. Byrne

Terry Punch has done an enormous amount of research and created hundreds of genealogical charts on Irish families in Halifex, He is
the author of two important works on the Halifax Irish community: Some Sons of Erin in Nova Scotia (Patheric Press, Halifax, 1980}
and Irish Halifax: The Immigrant Generation, 1815-1859 (Valume 5 of the Ethnic Heritage Seriss published by the International
Education Cantre, Saint Mary's University, 1981). Temy Punch received his han orary doctorafe from Saint Mary's University at Spring

Convocation, Mey 2000,

Itis an honour and a great personal pleasure to present
Terrence Michael Punch as a candidate for a degres
honeris causa. Since graduating from Saint Mary's in
1864 with a baccalaureate in arts, Terry Punch has
further distinguished himself academically with a degree
in Education and two earned Masters degrees in History
from Saint Mary's and Dalhousie Universities respec-
tively. With such an academic profile it was natural that
Terry who is a born teacher would enter the teaching
profession inwhich he has had anillustrious career in the
Halifax City Schools from 1965 until his retirement in
1994, His years in the History Depariment at Saint
Palrick's High School were ones of extraordinary achieve-
mentas he created programs and instructed, cajoled and
encouraged a number of generations of students in the
mystery of history. So many encomiums of his prowess
as a teacher at Saint Pat's have come from former
students that anyone less modest than Terry would walk
away with a swelled head. An illustrious career as a
teacher does not come without great work, work suffi-
clent to fill any empty hours a person might have avail-
able. However, Terry was a devoted husband and parent
as well, giving himself characteristically with great en-
ergy and generosity to the multiplicity of tasks these roles
required. We honour him for the way he selflessly ad-
dressed himself to this very full and demanding life,
overwhelmed for a time by great personal anguish and
SOTTOW.

However, there is yet another very important dimen-
sion to Terry Punch which grew out of his love of family
and his love of history and that is his multifaceted career
as a family historian and genealogist. Beginning in his

very early years, Terry began probing into his own
family's history and ethnicity which ultimately encom-
passed the Irish community of Halifax and Nova Scotia
farwhich he painstakingly amassed a mammoth archive
of materials which would do credit fo a whole battery of
scholars. In enjoying many happy hours with Terry in his
office crammed and stuffed with books, files and miscel-
lzneous notes on various bits of paper, | have often felt
as if lwere in the presence of that great creator of the first
English dictionary, Dr. Samuel Johnson, who possessed
a similar office and similar qualities of mind to Terry's: an
open humanity and a generosity of spirit.

Mot being content with merely creating genealogies as
lists of individuals names about whom nothing but the
names was known, Terry Punch has concernad himsalf
with the social and psychic dimensions of human history
long before family history became fashionable or even
acceptable in the groves of academe. The lengthy list of
his publications, the file of societies of which he is a
member and the honours he has eamed both in Canada
and ahbroad aftest to both the scope of his interests and
the respect with which his scholarship has been greeted
in all corners of the English-speaking world and beyond.
One such achievement beyond the English-speaking
pale is his considerable work in identifying the areas of
Germany whence so many Nova Scotian ancestors
derive. In this important work he began by leaming both
German and the difficult German scribal hands which
enabled him both to read eighteenth century German
documents and correspond with contemporary German
scholars, Notnarrowed but broadened by his study of the
Irish and German forebears of Nova Scotians, Terry
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Punch’s work has spread out to encompass a world of
family history scholarship which, as many of you will
known from his perennial CBC Radio broadeasts, is
encyclopedic and from which he draws with a facility
making one marvel as his mind's capacity for recall, For
one who is 50 given 1o a sense of our past and of the
values available therein to gain a deeper understanding
of our individual and community identity, it is appropriate
that the asking for the conferral of this degree be in the
ancient language of the University. Reverendissime
Cancellarie, prassentp vobis, Terrenlium Michaelum
Punch, magistrem in artibus, quem scio tam moribus
quam doclrina habilem et idonsum esse, qui admittatur
ad gradum Doctoratus in Liferis humanioribus, idgue tibi
fide mea festur ac spondeo totique Academiae Sanciae
Marize,
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